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Preface

Today, any nation whose millennial past, civilizational legacy,
geographical prominence, and significant influence on the
course of world history are comparable to those of the Arabs,
can easily be identified with a specific country or homeland
encompassing the majority of its people and named accordingly. Yet, in the case of the Arabs, something is noticeably
absent; that is, where is Arabia? Is it Saudi Arabia— named as
such after the clan name of its founder King Abd al-Aziz alSaud? Is it Iraq, Syria, Morocco, or Egypt? The Library of
Congress listed only two authorized subject headings for Arabia, “Arabia, Southern” and “Arabia, Roman,” but not Arabia!
Even Saudi Arabia is carefully listed as “Saudi Arabia,” not
“Arabia, Saudi” or “Arabia (Saudi),” as in the case of “Germany (East),” “Germany (West),” “Russia (Federation),” or
“Iran. Islamic Republic.” One wonders, when the American
journalist and entertainer Lowell Thomas spoke of Arabia, in
his famous 1920s book and narrated film about the desert ex1
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ploits of British Royal Air Force Lieutenant Colonel T. E. Lawrence (widely hailed for his role in organizing the early 19th
century Arab Revolt against the Ottomans, earning him international fame as an “Arabian Knight,” the “Uncrowned King
of Arabia,” and “Lawrence of Arabia,”) what Arabia did he
have in mind? Was he referring to the early twentieth century
Arabia as defined by the actual facts of demography, geography, and culture, to a historical Arabia, or to an undefined
Arabia that would fit well in a “witty” and “romantic” drama
about British colonialism?
Luckily, the uncertainty of Arabia in the Western
Scholarly circles was clearly explained by Lawrence himself, an
esteemed Arabist and an accomplished Near East history and
archaeology scholar who graduated with high honors from
Oxford. Lawrence wrote in his autobiography that tribesmen
and townsmen of Arabic-speaking Asia are of a different race,
not “just men in different social and economic stages,” because
there is no “family resemblance” in the “working of their
minds.” In other words, when Arab tribes settle in one of the
many historically established population centers of the greater
Arabian Peninsula, they cease to be Arabs. It follows that Arabia is indeed undefined: one is in Arabia when in the vast desert, and outside Arabia when in towns or countryside! Lawrence, an admiring expert of the history of European Crusaders, supported his bizarre classification of the Arabs—which,
as will be demonstrated later in this book, conforms well to the
core theses of mainstream Western scholarship regarding the
2
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Arabs and Arabia,—by further claiming that his subjects, the
Arabs, “were a limited, narrow-minded people, whose inert intellects lay fallow in incurious resignation.” “Their imaginations were vivid, but not creative.” “They have no organizations of mind or body. They invented no systems of philosophy, no complex mythologies.”
If the value of historical research and investigation is to
highlight and verify past events and their impact on the life
and future of nations, then a research about the history of
Arabia should begin by investigating its past based on analytical verifications, not crypto-conclusions generated in-line with
an established vision. That is why in the course of this book I
tried to emphasize four facts: First, researchers should act to
accredit to Arabia its historical significance and civilizational
place in history. Second, if the United States, Australia, etc.
can claim that their current vital milieus are the product of
several hundred years of historical accumulation, then most
certainly the Arabs have every right to claim that their current
vital milieu is the product of several thousand years of significant historical accumulation. Third, adhering to dialectical
analysis, researches should define Arabia, therefore, as the collective homeland of the Arabs regardless of present status of
disintegration. Fourth, this implies that Arabia is a geo-physical entity with myriad connected cultures, and myriad groups
of peoples and ethnicities united by history and bonded by
destiny. This is neither about nationalism nor about romantic
infatuation with an abstract idea of justice. Indeed, Arabia —
3
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people and language — has been in existence since the dawn
of recorded time, and that despite the facts that some of its
boundaries had been changed by invaders at some points in
history. This book, therefore, is about this Arabia as historically developed to its current form, boundaries, and states.
Noting that historians, archeologists, and religious
scholars can play a major role to advance or justify a given vision, a mutual dialectic relation between that vision and its users comes into existence. Scholarly work in the field of Near
East studies is no exception. To the detriment of rigorous archeological studies of the Near East, many of the current
Western theories and conclusions regarding the history of the
Arabs and their language and script (supposedly based solely
on physical evidence) are assumptive and inaccurate. In effect,
these theories appear to de-Arabize Arabia and its people and
re-invent their history. Scholarly theories in this field do not
only exist in textbooks. Throughout the history of the Near
East, empires and peoples clashed violently to implement a
particular scholarly vision or use it to justify their exploits.
Taking advantage of modern-day Western theories regarding
the Near East, various ethnical and religious minorities of the
Arab world hurried to claim exclusive descendent and ancestry
rights to the Nubians, Sumerians, Assyrians, Phoenicians and
other legitimate historical groups discussed in these theories,
depicting themselves as the “original people” and the Arabs as
the “outsiders” of the adjacent Arabian Deserts.
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Committed-to-truth researchers should bear in mind
that navigating through the many claims and theories regarding Arabia today may require additional efforts to distinguish
between what is based on facts and what is driven by a particular established scholarly vision (Western or Islamic Arab.)
Incidentally, it is not important that a scholar be of a specific
background, or is aware (or unaware) that his beliefs are indeed advocating a particular vision. In the case of western
scholarship, what is important is a scholar’s adherence to the
notion that only modern western theories are scientific enough
to be considered reliable, and as such they should be the basis
of any research in this field.
When scholars downplay or even exclude important
classic Arabic linguistic tools that are necessary for reading ancient inscriptions from Yemen, and when they summarily dismiss centuries of scholarly research from the Islamic Arab civilization era regarding the history of the Arabs and their language, then, we should question whether they are advocating a
particular vision — religious, economic, political, etc. Over the
years, we observed, more than we could count, that even discussions about the Arabic script and typography could quickly
evolve into historical, political, or religious contentions following biased ideological routes where the final intent is the
discrediting of the Arab history and its details. What is more
baffling, we reached the point in which the mere use of a term
such as “Arabic Calligraphy” can draw interminable strings of
objections.
5

Preface

The centerpiece of Western scholarship’s theme regarding Arabia, and the field of Arabic language and script
history seems to be that the classic Arabic language, the modern Arabic script, and even the Arabs themselves, are the
youngest of the Near East and were not originated from
Yemen as scholars of the Arab Islamic era told us; even more,
that people of pre-Islamic Yemen were not Arabs and did not
speak Arabic! Contrary to many historical facts, Western theories seem to portray the Arabs as marginal groups of rootless
Bedouins and outsiders in their own historical homeland.
When I say, historical facts, I do not mean assertions, but historical documents supported by volumes of scholarly work
authored by well-accomplished scholars — ancient and modern. It is not surprising, therefore, to see that whenever such
facts are mentioned in a research, some Western scholarship
circles would react with anger and political accusations and rejection of publication would follow.
Without providing any solid proof, many Western
scholars portray the structurally sophisticated and vocabularyrich classic Arabic language, as a post-Islamic creation. And
others go even further: knowing such claims would not stand
against the clear evidence of the highly developed language of
the Quran (let alone the eloquent pre-Islamic Arabic poetry,)
they resort to spreading unsubstantiated theories claiming that
both the authenticity of the language of the Quran and its origins are questionable.

6

Preface

It is important to state here that Western scholars are
not alone in questioning old Islamic Arab scholarship regarding the history of the Arabs and their language and script. Still,
due to their methodical research, organized work, and academic contributions, Western scholars are viewed favorably
and habitually considered as a reliable source of information.
Thus, their theories could be accepted easily and globally since
they are perceived as truthful and academic. This observation
is especially accurate, when we consider that these theories are
usually presented in peer-reviewed research papers, which often acquire the reputation for being factual reference material.
The subject of Near East studies is complex due to
many factors. It is my academic persuasion, therefore, that to
fully demonstrate the validity of my observations and conclusions, I have to examine both the evidence presented by the
inscriptions and the role played by Western Near East scholarship in the formation of the current belief system in the
field, which was mainly shaped by religious and colonial attitude. Scrutinizing modern Western theories about Arabia, the
Arabs, and the Arabic language and script is, therefore, an important step to successfully study this correlated and highly
disputed topic. I intend this book to be a balanced reference
discussing all related topics in this field without observing any
artificially imposed guidelines to confine it to the sole discussion of technical matters.
Most of this book is allocated to present my findings
and in-depth readings of major relevant inscriptions, which I
7
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accumulated in over one and a half year of research. Particularly, I demonstrated in this book that an accurate reading of
old Nabataean and Musnad inscriptions would only be possible if we primarily utilize the tools of the Classic Arabic language. For example, in my new comprehensive readings of the
important Umm al-Jimāl and al-Namārah Nabataean inscriptions, I concluded based on substantial evidence that alNamārah was not the burial stone of King Umru’ū al-Qays or
even about him as currently believed, and that Umm al-Jimāl
was not the burial stone of Fahrū bin Sālī but Faru’ bin Sālī. It
is my hope that these new tracings and readings of important
historical references, and other findings, would not only inspire more scholarly research and discussions, but also amend
several historical and linguistic assumptions.
Initially, I planned to publish this book as “Part One”
of a comprehensive textbook on Arabic script history, typography, and computing. However, I decided later to publish each
part as a separate monograph to maintain better focus and
support specialized readership. As for organizing this book, I
divided it in five virtually independent chapters. The first two
chapters are intended as introductory essays regarding the
history of Arabia (people and language) and the role of Western scholarship. The last three chapters —the core of this book
— will present my research findings and conclusions.
Although I conceived major portions of this book to be
a reference tool for scholars and researchers, other readers may
find the topics and research herewith presented valid enough
8
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to debate and to study further. I have to point out though that
when reading the technical parts of the book, one needs to be
familiar with Nabataean, Musnad, Arabic, Greek, and Aramaic
scripts, in addition to early Kufic. All chapters can be read independently. Furthermore, to facilitate the selective and independent reading of the last three chapters, I included (in addition to the chapter-specific selected bibliographies and endnotes already offered throughout the whole book) chapter-specific introductions and conclusions.
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CHAPTER 1

Arabia, Islam, and Western Scholarship in
Perspective

Although the Arabs built impressive isolated kingdoms and
civilizations many centuries before Islam, the advent of this
religion remains the most important element that marked the
development of their history and national character. It is my
conclusion that a scholarly research dealing with the history of
the Arabs, Arabia, and the Arabic language and scripts would
be, therefore, incomplete without discussing Islam and the way
it is perceived by scholars of both the Christian West and the
Islamic East. In this chapter, I will provide the reader with a
brief and balanced historical account of this important topic.
In addition, I will undertake a frank discussion about the controversial and speculative Western theories, old and new, regarding the Quran and Muhammad. It is important to emphasize that serious researchers should never prejudge scholarship
11
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and theories, Western or Islamic, in this particular field as being impartial. One needs to evaluate, therefore, any such theories, particularly modern-day mainstream Western theories,
within their defining environment: history.
Aside from being a religion, Islam was the inspirational
motive that led to the first successful unification of the Arabian
Peninsula into an organized political state. Under Islam, the
Arabs defeated the two major military powers that for centuries competed for dominance over their lands: the Romans and
the Persians. After Islam became the prevailing religion, Arabia
emerged as an independent regional power and a principle
player in empire building and civilization. Aside from transforming the lives of the Arabs, the progressive teachings of Islam, taken in a historical perspective, greatly influenced neighboring nations. Contrary to the believes of many scholars in
the West, the massive conversion of the Arabs and non-Arabs
to Islam was not significantly due to military expansionism,
but mainly to the power of a new culture, advanced moral
principles, and to appropriate solutions to social problems.
The powerful message of Islam, from inception to present time, remains appealing to millions of people living as far
as Indonesia, the largest Muslim nation today. It is a fact that
in the case of Indonesia, Islam became the dominant religion
without a sword — a term preferred by some Western scholars
to describe Islamic expansions.
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To focus the subject, Islam has never been a nationalist
Arab movement or ideology. Defining Islam neutrally and outside the concept of religion is easy: it is a concise collection of
universal humanistic philosophies and teachings. Politically, it
was its message that successfully united the Arabs and elevated
their stance in the region. The idea of an idealistic, humanistic,
and multi-ethnic Islamic Ummah (nation) that could replace
tribal and ethnic-based imperial kingdoms did not pass, however, the test of historical longevity. Arabs, Persians, Turks,
and others who climbed the ladder of Islamic power after the
death of the last elected Muslim leader, ‘Ali bin Abī Ṭālib, had
each done their share of ethnic chauvinism and paternalism to
weaken the nascent Islamic state thus leading to its eventual
demise. Today, the notion of a unified Islamic state is outdated. In fact, countries with Islamic majorities are politically
independent and ethnically dominated nation-states. Nonetheless, the concept of Islamic Ummah (Islamic nation) continues to be a powerful call for unity, solidarity, cooperation,
and peaceful coexistence. Above all, that concept has become a
driving force for national resistance against foreign domination
that continues unabated until modern days. It is not farfetched
to say that, the appealing Islamic call for unity and resistance
against tyranny and injustice is probably the main factor behind the enmity of those targeting Islam and Muslims in Arabia and elsewhere.
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1.1 Religion, Colonial History, and Western
Scholarship

Religion and European colonial history are independent fields
of study. As such, they may not necessarily belong to a research book on the history of the Arabs and Arabic language
and script. However, investigating a scholarly work (Western
or Islamic Arab) within its defining socio-historical environment does belong, due to its multiple cultural and theoretical
implications and consequences. Examining theories and conclusions of a scholarly work outside their generating matrixes
would make no sense. Furthermore, claiming that an established vision could be driving some of the academic research
on the languages of the Near East with Arabic at the center
should not be construed as a call for academic conflict as such
a prospect might lead to futile criticism and fruitless discussion. However, professional commitment to academic research
warrants that we address this complex subject in its totality by
incorporating useful or relevant facts of history.
Discussing the impact of religious and sociological factors in the West — at the time when many modern theories
about the history of Arabia and its languages were established
— is important in one respect. Since among the objectives of
this book is to point out that modern-day Western theories
about the Arabic language and scripts run contrary to the indisputable evidence that emerged from studying inscriptions,
such discussion would be essential in that it would enable us
14
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to question the vision behind these theories and to dispute
their accuracy.
Western Christian scholarship, like Islamic Arab scholarship, played a decisive role in shaping world history. Neither
scholarship is limited to dealing with purely theoretical topics
that are removed from everyday governing decisions.
Throughout history, and particularly after the Roman Empire
adapted Christianity, religion-inspired scholarship was at the
center stage in many world events. Following the path
sketched by religious scholars and their theories, millions of
troops marched under the flags of religions and fought to their
rhythms and tunes. Not surprisingly, while scholars helped
shaping historical events, the events themselves helped shaping
their work.
With regard to the history of the Arabian Peninsula
and particularly the history of the Fertile Crescent, theories
and assumptions by the European Christians clashed directly
with those of the Islamic Arab civilization era. This is expected
since prior to the unification of Arabia after the rise of Islam,
the Europeans had many centuries of dominant imperial presence in the region, which started with the arrival of the Greek
colonists in Asia Minor. [9] For a variety of reasons, including
religion and history, the Europeans had never accepted the realities of Arabia — people and geography — particularly after
Islam. On the other hand, and as we will discuss later, the Arabs before and after Islam have always seen the Arabian Peninsula, including the Fertile Crescent, as their undisputed
15
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homeland. Their longing to see their homeland united was one
of the main factors behind their embracing of Islam. Earlier,
the Arabs have rallied for many centuries to protect their existence in the vast, harsh, and very difficult-to-protect open lands
of the Arabian Peninsula.
Without a doubt, during the dark ages, the European
Christian vision and scholarship were the driving force behind
the Crusaders’ military campaign in the Near East. Indeed, the
European Crusaders have added a new ideological dimension
to the older Roman exercise of empire building and to the
practice of colonial conquest in general, namely religion. Initially, they eyed just Palestine, the birthplace of Jesus. Later
though, and over two hundred years of warfare to expand their
colonies beyond Palestine, their goal became evident: to con-

trol most of the western Fertile Crescent (currently greater
Syria and Iraq) and to de-Arabize and de-Islamize the Near
East. Despite their failure to hold on Jerusalem, the Crusaders

campaign succeeded eventually in accomplishing a more significant victory: ending the Abbasid Caliphate of Baghdad,
which played a key role in maintaining unity and protecting
the Muslim Arab civilization, globally.
A brief review of key history facts, which are not even
mentioned in most history textbooks today, is essential to illustrate my preceding observation. In all their sweeping attacks
across the Asian plains, mountains, and deserts, the Mongols
from Genghis Khan to Tamerlane were never driven by ideology or interested in imposing their cultural values. Ironically,
16
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most ended up converting to Islam and Christianity, mingled
with the conquered people thus forming new ethnic groups,
and adapted the local languages wherever they settled.
However, and only as an exception, after the Mongols
sacked Baghdad, in February 1258, and after an immense carnage lasting over six months that claimed over two million
victims, they added one more dimension to their onslaught.
They burned down symbols of culture: schools and libraries;
destroyed symbols of the Islamic religion: mosques; and killed
or enslaved most scholars and scientists they managed to put
hands on.
Unlike all other typical Mongol attacks elsewhere, the
sacking of Baghdad was deliberately planned and carried out
by a joint Christian Mongol force, with the familiar ideological
theme of the European crusaders. Hulago was not just another Mongol destroyer; but a Christian Mongol destroyer —
unlike his grandfather, Genghis Khan who had kept equal
distances from both Christians and Muslims, and had repeatedly rejected earlier Crusaders’ requests to coordinate their attacks in the Muslim world. “Hulago was a fanatic adversary of
the Muslims.” [6] He had a close relationship with his mother,
Sorkhokhtani, an influential fervent Nestorian Christian, and
even closer relationship with one of his two Christians wives,
Dakuz (or Tokuz) Khatun, who was described by Syriac
Christian sources as “the believing Queen, and a true Christian, who raised up the horn of the Christians in all the earth.”
As a matter of fact, Mongol women had administered the vast
17
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Mongol empire while men went off to their years-long war
campaigns. Following the short reign of her husband (12271229 CE,) Hulago’s mother, the widow of Genghis Khan’s
youngest son, Tolui, became the actual ruler of China and
Eastern Mongolia, for more than twenty years. [14]
Tokus was Hulago’s father’s wife, but he took her to
wife according to the customs of the Mongols. “She died during the days of summer, in the year her husband died, and
there was great mourning among the Christians throughout
the world at the departure of these two great lights, who made
the Christian Faith to triumph. Hulago had for a long time
wished to marry Mary, a daughter of Michael VIII Palaeologos
(1261-83), and the princess was dispatched to Mongolia in due
course. According to some authorities, Hulago died soon after
her arrival, and according to others she did not arrive until after his death, when she became the wife of Abhaka, Hulagu’s
son and successor.” [14]
In fact, many of Hulago’s fighters and important military leaders were Christians from the Caucasus European region. “Among those offering an alliance to Hulago was Hayton, the Christian king of Armenia. Hayton regarded the
Mongols’ invasion as a new crusade to free Jerusalem from the
Muslims, who had retaken the city from the Crusaders only
recently, in 1244. His perception was encouraged by Hulago’s
chief lieutenant, Kitbuqa, who was not only a Christian, but
also claimed to be a direct descendant of one of the three Magi
who had brought gifts to the infant Jesus. Following his visit to
18
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the Mongol leader, Hayton sent messages to his Crusader
neighbors that Hulago was about to be baptized a Christian,
and strongly urged that they too ally themselves with this new
force, and turn it to the Crusader cause.” When Hulago entered the surrendering city of Damascus, he was accompanied
by Kitbuqa, Hayton, and Bohemond IV, the Crusader prince
of Antioch. [12]
Earlier, ahead of his advance toward Baghdad, Hulago
“forged secret ties to the Christians within the city” and
throughout the Middle East. After Hulago’s army defeated the
Muslim Arab troops defending the besieged city, he “sent his
Christian troops into the city to collect the boot.” By his order, “the churches and Christian property in the city remained
secure from plunder and Hulago presented one of the Caliph’s
palaces to the Catholikos Makikha,” the patriarch of the
Christian church in Iraq; “the Christians were spared, and shut
up in one of the quarters of the city, whilst he laid waste all
the other quarters.” Local Christians inside Baghdad “joined
their fellow believers to loot the city and slaughter the Muslims.” The looting lasted seventeen to forty days during which
the invaders set the city afire, while they “defiled and destroyed mosques, and turned many of them into churches.”
They were allowed by Hulago “to destroy the tombs of the
long line of Abbasid Caliphs.” In an unparalleled exception to
the Mongol tradition throughout their vast captured territories,
“Hulago exempted the Christian priests from kowtowing at
the court since they bowed only to God.” [6][14]
19
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With the fall of Baghdad and up to present time, the
Arabs had lost the ability to lead their own destiny and to play
any significant role in shaping events in their own homeland
— in fact they reverted to their pre-Islamic “dark age” state of
affairs. Less than a century later, the rich Islamic Arab scholarly contributions, to all fields of human knowledge, trickled
down, before they practically disappeared. Arabia went back to
its status as a divided land of city-states, fiefdoms, and kingdoms desperate for protection from powerful players in the
region: the Turks, Persians, and eventually the Europeans. The
Fertile Crescent became, as it was before Islam, a contested
land and a battleground between those in the East (the Persians) and those in the north (the Romans.) (Interestingly, the
Iraqis, and Arabs in general, have historically and traditionally
referred to the Ottoman Turks as “the Romans,” too, because
they came from the north.) [13]
The extent to which past European and Islamic Arab
scholars differed on the nature and teachings of Islam, as well
as on the history and territorial integrity of Arabia can never
be told as clearly and loudly as the above mentioned violent
history reveals. It would be assumptive and even naïve to study
the 19th century European theories about the history of Arabia
and the Arabs separately from the historical environment of
only several centuries earlier — especially since this violent
history was mainly shaped by the European Christian scholarly
vision, the dominant vision of the 19th century Europe and
even of the modern-day West. In fact, one cannot help but to
20
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observe with astonishment the repeating carnages and catastrophic devastation unfolding in Iraq before and after the
Western-led invasion in 2003, which, despite all other factors,
was greatly inspired by this same religious scholarly vision. A
quick reading of the post-occupation Iraqi constitution clearly
reveals that deArabizing Iraq is a prime goal.
To be accurate, the 19th century European colonialists
had more important reasons than the Crusaders to pursue
their goals of domination. With that being said, religion and
particularly the Christian scholarship vision were still high on
that list of reasons. Technically and as an ideology, they never
abandoned it. Before the so-called European enlightenment
era, Western Scholarship regarding the Near East was substantially linked to religion. After the rise of modern colonialism, this association became less apparent, transforming into a
more settled, complex, and realistic one.
On the arrival of the 19th century European colonialism
in Arabia, it seemed that the Europeans had put the violent
history of the region behind them. Their scholarly vision was
not solely based on religious teachings anymore. In fact, the
great work of Western historians and archeologists of that period had revealed for the first time much of what we know today about the ancient history of the region. Even more, they
have worked hard to revive much of the lost scholarly work of
the past Islamic Arab civilization era. Even local Islamic scholars of the Middle East embraced their work. Still, a researcher
in this field should not confuse the accuracy and importance of
21
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modern-age discoveries accomplished by the western scholars
with a presumed accuracy of their assumptions, hypothesis,
and conclusions — regularly presented as factual and based
solely on the merit of these discoveries. Despite their great
technical contributions in the fields of Near East archeology
and history, one should observe that most of the theoretical
conclusions made by these accomplished Western scholars are
supporting, or at least non-conflicting with, their religious
believes. [5][11]
1.2 Muhammad and the Quran: A Brief Balanced
Account

A serious and honest discussion of modern-day Western theories regarding the history of Arabia and the Arabic language
and script cannot be achieved without impartially examining
the two most important defining factors and references in the
history of the Arabs and their language: Muhammad’s leadership and the Quran.
It is intellectually and scholarly understandable that
people could challenge the teachings of Muhammad or the
Quran because of conflict in cultural values or inherited traditions. However, questioning the authenticity of the Quran
and Muhammad, and the integrity of the Arabic language,
used to express Muhammad’s teaching and the contents of the
Quran, should necessarily be cross-examined in any pertinent
textbook. Arriving to conclusions drastically differing from
22
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those presented within volumes of research by the scholars of
the Islamic Arab civilization era does not only contradict with
the nature of scholarly research as a continual process, but has
the potential to re-write history to suit a purpose.
Aside from rigid monotheism that shares with Judaism
and Christianity, the belief in creationism and the supremacy
of one God, two inseparable pillars support the Islamic faith:
Muhammad and the Quran. This explains the reasons behind
the over a thousand-year-old tenacity with which some extremist elements in the West continued to attack Muhammad
and his legacy. Beginning from the dawn of Islam and peaking
with Pope Urban II, who called for the liberation of Hierosolyma (Jerusalem-al-Quds) from the “Muslim infidels,” the
attacks against Muhammad and the Quran never stopped until
this very day. They called him the “Antichrist;” they called him
“impostor” and “founder of a heresy,” and they said he “wearied the Patience and Long-Suffering of God." In the Middle
Ages, Europeans of Jewish faith called him “ha-meshuggah,”
meaning “possessed” as used in the Hebrew Bible. Martin Luther, the founder of Lutheranism, called him, “a devil and firstborn child of Satan.”[15] After 9/11, a very influential American
Christian Evangelist preacher, Jerry Falwell, called Muhammad
“terrorist”, Ayaan Hirisi Ali called him a “pervert and terrorist”, and another American Christian Evangelist preacher, Pat
Robertson, called him “sex deviant and a pervert”. [7] Even
before Nine-eleven, a mediocre Indian author, Salman Rushdie, gained international notoriety and Western admiration for
23
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calling Muhammad’s revelations in the Quran, “Satanic
Verses.”
Born in Mecca on April 26th 570 CE to a leading clan,
Muḥammad bin ‘Abd Allāh bin ‘Abd al-Muṭṭalib, is a real person whose existence is documented beyond any doubt. His
birth involved no miracles and he claimed no magical skills.
Quoting his words, he was an earthly human like all other
men. We know as much, if not tremendously more, detailed
information about his personal life than we know about all
Roman, Persian, Greek, and other historical thinkers and leaders of the old world.
Muhammad was not just another prophet whose existence is presumed when reading sacred books as in the case of
prophets often cited in the Ibrahimian (Abrahamic) faiths. Incontrovertible evidence, including manuscripts and inscriptions, attests to Muhammad’s existence, words, teachings, and
deeds. We can even locate the homes he lived in, the paths he
traveled, and where he was buried. From scholarly, independent position, the study of the life and leadership of Muhammad would attest that he possessed unsurpassed talent and vision that should qualify him to be one of a handful top leaders
and thinkers ever known.
Observing human suffering, Muhammad chose involvement rather than the easy spiritual isolation typically
adopted by religious leaders of his time. He preached public
interest rather than tribal interest. He believed in people just as
24
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he believed in God. He did not shy away from taking responsibility and painful decisions. As a political leader, he had no
illusions about his enemies and friends. To his credit, he excelled as a leader of a secretive movement for more than a decade in a very hostile environment.
After migration (Hijra) to Yathrib (Medina) to escape
persecution, he demonstrated superior governing skills, and
laid the foundation for a new powerful state formed around
revolutionary and enlightened egalitarian concepts. Above all,
he was a genius military commander who personally directed
the battles to unify Arabia. He won 26 battles out of 28, some
of them against far more experienced armies, like the Byzantine army. [3] Instead of establishing a monarchic state, Muhammad preached and established a relatively democratic state.
He made sure not to name any one to lead after him, and
asked his followers to elect a new leader by consultation. As a
leader in charge of the immense wealth of Medina, he lived
modestly and did not indulge himself as most kings and leaders of his time. Muhammad was the archetype of an anti-tribal
man living in an inflexibly tribal society. He disliked ethnic
chauvinism. Unlike other ethnically dominated kingdoms and
empires of his time, Muhammad was the first leader to envision and practice a multiethnic state where people are treated
equally, regardless of their origin and race. He explicitly
preached that there was no difference among people except
that of their deeds.
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Married to just one wife until her death, he enforced
the marriage limit of four wives, coupled with very difficult
conditions to fulfill, in a society where women were treated as
objects and men were able to marry unlimited number of
women. All of Muhammad’s marriages after the death of his
first wife, Khadījah bint Khūwaylid, were for pure political
purposes to build alliances and facilitate conversion to Islam.
Conclusively, Muhammad should be considered as an
important champion of women rights long before such concept
came to existence. Under his leadership, the killing of newly
born girls (an Asian practice still performed today in some
South Asian countries) was outlawed and ended. He gave
women a half of the inheritance given to men in a society that
did not allow before any inheritance to women. He enabled
ordinary women to own land more than a thousand years before the United Kingdom allowed them to do so.
Muhammad was the first state leader ever to preach
openly against slavery. He succeeded into making a significant
blow to the stubbornly slave-based system when he set an example by freeing his own slaves. He preached against slavery
many centuries before Abraham Lincoln did, and at a time
when other religions and beliefs did not even want to consider
such subject. He even helped one of his former slaves, who became his adopted son upon freedom, to marry one of his
cousin’s daughters, and allowed another to assume a leadership
role. As for the essence of his message, Muhammad was the
ultimate moderate who addressed the problems of his society
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using moderate solutions. In a society where Jews and Christians fought endlessly to claim the sole righteous path, he
preached Islam (peace) and recognized both Christianity and
Judaism as preceding divine religions. Following a moderate
path, he neither avoided responsibility nor sacrificed principles. Muhammad was an ethical and focused man who would
not compromise his beliefs and goals. He refused to abandon
his message despite tremendous suffering and the attractive
offers he received to recant.
Putting religious and ideological debates aside, and
speaking purely from a modern scholarly viewpoint, if Muhammad was the miracle leader of Arabia, the Quran, a book
as real and as solid as Muhammad himself, was therefore the
miracle of his Islamic message.
The Quran is not just another “holy” book. In fact, the
Muslims never refer to the Quran as al-Qurān al-Muqaddas
(the Holy Quran), but as al-Qurān al-Karīm (the Generous
Quran.) Among its other scholarly values, the Quran should
be looked at as one of the earliest codified constitutions ever
written. Muhammad paid extra efforts to make sure that the
words of the Quran were recorded precisely as he delivered
them to avoid both alteration and adulteration. The Quran,
which was recorded in a relatively brief period, was conceived
to remain unaltered to differentiate it from other religious
books recorded over many centuries and that were written by
several authors such as the Torah and the Bible.
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The Quran is a book with topics that deal with life and
afterlife. It emphasizes that it was delivered in a clear and concise language to make it understandable to the people of Arabia. The Surah of al-Nisā’, for example, details with astounding
precision how inheritance works under an Islamic state. Indeed, the introduction of the Quran in Arabia marked the beginning of scholarship on many fronts. Following the example
provided therein, Muslim, non-Muslim, Arab, and non-Arab
scholars made impressive advances in all fields of science and
knowledge.
Considering its unique eloquence, the Quran should be
treated as the epitome of scholarly treasures, and as a crucial
reference and evidence of the history of Arabia and the Arabic
language. If an independent scholar were to read the Quran in
its formal Arabic language, the first natural conclusion should
be this: the language of the Quran is so advanced that its roots
must go so deep into the ancient language that was spoken by
the majority of the people of the Peninsula at the time of Muhammad. My point: the ultra-sophisticated language of the
Quran could not have been invented at the time of Muhammad, or during the Abbasid Caliphate era, or even two millennia before that. Further, it is false that the language of the
Quran was merely the language of the people of Mecca. Verb,
sentence structure, and construction in the Quran reveal much
deeper grammar rules and etymological roots of a language
that must have been common to all Arabia. To conclude, a
language so articulate and so vocabulary-rich such as that of
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the Quran could not have been but a result of ages of constant
linguistic evolution. In addition, the scholarly evidence that the
Quran was not altered beyond insignificant or minor inaccuracies introduced by scribes is overwhelming.
That today’s Quran is identical to the one introduced
during Muhammad’s life is not a religious view but a scholarly
academic fact. In examining the wealth of information and the
many available copies of older Qurans — with and without
diacritic marks and vocalizations — from the first half century
after Hijra, one concludes that the Quran today is substantially
identical to the Quran during Muhammad’s life.
The fact that the Arabic Jazm script and writing system
were still evolving before, during, and after Muhammad (as we
will discuss in chapter 5) can certainly cause minor scriptural
errors or differences in various copies of the Quran— scribes
can make mistakes. Two script styles, Mā’il and the Early Kufic seem to be among the earliest styles that were specifically
invented by the Muslim Arabs of Mecca and Medina to record
the Quran. It is quite evident that the second style was eventually adopted as the official Quranic script style even before the
time of the third Muslim Caliph ‘Uthmān bin ‘Affān (579 656 CE) who ruled a couple of decades after the passing of
Muhammad. All other subsequent copies of the Quran, including those produced in the Abbasid era in Baghdad, which
utilized highly transformed Arabic script with elaborate system
of diacritic and vocalization marks, were clearly following the
earliest edition of the Quran that was organized and recorded
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in its current form during the reign of Caliph Uthmān bin
‘Affān.
By randomly comparing many pages from various old
Qurans (conserved in various museums and institutes around
the world,) with today’s Quran, I have positively concluded
that these old Quran editions are substantially identical to the
Quran edition followed today by all Muslims. The old Quranic
samples I compared included pages from the so-called Sanaa
Codex and the Berssestrager archive — heavily cited today by
some Western scholars as a possible evidence that the Quran
was not recorded in a specific period, but evolved into its current form centuries later. A remark is in order. Upon comparing text from about 20 pages from the Sanaa Codex and the
Berssestrager archive, including more than 1500 words, with
the same text in 5 different copies of present day Qurans, I
found only two words with questionable differences: one is related to vocalization, and the other to the total number of
verses (āyah) in a chapter (sūrah). This can be explained since
thousands of Arab and non-Arab scribes had re-produced
copies of the Quran from Spain to China.
In my comparisons, I used five different Quran editions: Pikthall, Makhlūf, King Fahad Quran publications,
Tafsīr al-Jalālayn, and an old edition edited in its original calligraphy by al-Shanqītī. While al-Shanqītī and the Berssestrager archive stated that Sūrat al-Anfāl has 76 verses, all
other editions stated that it has 75 verses. In Sūrat Ṭāhā
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(20:71), the word  ءَآمنتﻢor  أآمنتﻢwas identical in al-Jalālayn,
al-Shanqītī and the Berssestrager archive but was written آمنتﻢ
in all other editions. Finally, In Sūrat al-Kahaf (18:55), the
word  ق ًِبﻻwas identical in al-Shanqītī and Sana Codex but was
written  قُب ًُﻻin all other editions. If anything, my readings of
the sample pages of the Sanaa Codex and the Berssestrager archive convinced me that the Quran today is identical to the old
ones. To assist the readers, I prepared the table of Figure 1.1 to
illustrate the old soft vowel diacritic dotification system
(Ḥarakāt) that was used with Early Kufic calligraphy style to
record the earliest copies of the Quran.

Figure (1.1) A Table
illustrating the soft
vowel diacritics system (Ḥarakāt) used in
the Early Kufic Calligraphy style that was
utilized in the recording of the earliest
copies of the Quran.

31

DeArabizing Arabia

Figures 1.2-7 show the sample pages from the Qurans of the
Berssestrager archive and the Sanaa Codex, which I selected
randomly among many other pages to read, as well as for
readers to conduct their own verification.

Figure (1.2) Sūrat al-Kahaf, Quran (18:21). From Sanaa Codex

Figure (1.3) Sūrat al-Kahaf, Quran (18:54). From Sanaa Codex
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Figure (1.4) Sūrat al-Anfāl, Quran (8:1). From Berssestrager Archive
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Figure (1.5) Sūrat Maryam, Quran (19:4). From Berssestrager Archive
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Figure (1.6) Sūrat Ṭāhā, Quran (20:58). From Berssestrager Archive
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Figure (1.7) Sūrat Āl ‘Umrān, Quran (3:106) From Berssestrager Archive
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Together, the Quran and Muhammad leadership and personality are undeniably the most important historical evidence
attesting to Arabia’s past, and a key inspirational force for its
present and future. However, students and scholars of the
Quran and Islamic and Arabic studies should take into account
that this field of knowledge is hard to isolate from biased or
one-sided scholarly theses. As such, one should fully examine
all theses to ascertain competence and verify sources of information. At this point, it would be instructive to present for
analysis some of the recently circulated claims put forth by a
new but more aggressive generation of Western scholars regarding Muhammad and the Quran.
1.3 The New Trend of Mass Media Scholarship

Before examining the work and theories of this contemporary
trend of Western scholarship on the history of Arabia and Arabic language and script, it is worth noting that what distinguishes this trend from past ones is that many powerful semischolarly media publications and organizations are actively
promoting it. Unfortunately, this trend does not only assault
Muhammad and the Quran and, unfairly, discredit the work of
countless scholars of the Islamic Arab era, but it also discredit
the hard work of many other unbiased and accomplished
Western scholars in the field.
Even before the tragedy of Nine-eleven and the subsequent assault on Islam for reasons that go beyond the nature
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of the event, several amusing theories denying the existence of
Muhammad began to circulate. Today, many articles and
books questioning the existence of Muhammad or questioning
the integrity of the Arabic language of the Quran are introduced on the pages of prominent scholarly journals, magazines
and even daily newspapers as a breakthrough scholarly work,
sometimes with added humor to gain emotional approval as a
means to convince the readers.
As of lately, several elegant books presented SassanidArab coins from the first Hijrī decades as a proof that Muhammad was not a real personality but rather a pre-Islamic
Persian mythical personality. [8] This sort of deceptive and provocative scholarship can only convince two types of audiences:
those with no prior or adequate knowledge of the facts of Islamic history, and those who already have a personal desire to
believe them.
For instance, it is a fact that the earliest fully Islamic
Arabic coins were produced during the times of the Caliph
Marwān bin ‘Abd al-Malik around 70 Hijrī. The production of
these coins came after protracted reluctance and deliberation.
Reason being, Muslims feared that the abrupt abandonment of
Sassanid and Roman coins (which were used as-is or with
slight modification in the early decades of Islam) could produce devastating effects on their young economy. The fact that
early Muslims used Sassanid coins carrying the word Muhammad is neither new nor unique —there were even Roman
Byzantine coins having the engraved name of Muhammad!
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The word Muhammad was apparently added by the Muslims
utilizing already available Sassanid and Byzantine coin casting
equipment for economical and technical reasons. To illustrate
this point, we invite the reader to examine the coin images in
the two pages of Figure 1.8. These are printouts from a coin
collector’s catalogue showing early post-Islamic Sassanid and
Byzantine coins, which were re-produced with added Islamic
Arabic words like Muḥammad or Muḥammad Rasūl Allāh!
In another example of this noisy, mass media scholarship, We read on November 15, 2008, in an article by Andrew
Higgins of the Wall Street Journal titled, Professor Hired for
Outreach to Muslims Delivers a Jolt, along with a generous
excerpt section which was titled, Excerpt: Muslim Academic
Questions Muhammad's Existence, and was started with the
following paragraph:

Below are translated excerpts from an article in German
entitled, "Islamic Theology without the Historic Muhammad -- Comments on the Challenges of the HistoricalCritical Method for Islamic Thinking," by Germany's Prof.
Muhammad Kalisch, a Muslim. [2]
One does not need to comment on Mr. Higgins emphasis that
Prof. Muhammad Kalisch, a German Muslim convert, was an
academic, a professor, a Muslim, and a German. It is understood why Higgins pointed out these qualities: they can be
very helpful in convincing a reluctant reader. Incidentally,
Germany, generally known for quality work in most fields,
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Figure (1.8) Two pages from a coin collectors’ catalogue showing Arabic
Sassanid and Byzantine Coins.
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seems to be the first choice for most of these new “daring”
scholarly theories.
The article described Kalisch as an Islamic theologian,
who was a professor of Islamic theology in the Münster University. Prof. Kalisch is entitled, of course, to conduct his research as freely as he wants. However, we do not need to go as
far as Tilman Nagel, a Göttingen University scholar and author of a new book, Muhammad: Life and Legend, and sign a
petition in his support. Nagel justified his action as follows,
“We are in Europe,” where “Education is about thinking, not
just learning by heart.” His assumptive elitist statement is selfexplanatory and reflects clearly a general Western scholarly
attitude toward the work of Muslim scholars — old and new.
By all accounts, some of the recent scholarly questioning of the Quran is far more serious, fierce, and tricky than
that regarding Muhammad. On the outside, the announced
goal is to scrutinize the Quran, similar to the way scholars
scrutinized the Christian and Jewish bibles, in order to produce a so-called “critical copy”.
If we were to study their goals closely, we would conclude that these scholars are “hunting” literally for pre-Uthmanic Qurans that could prove that the “real” Quran was a
different book, possibly a Christian book. So now, we are told
that there are two or more Qurans. In reality, these scholars
are resurrecting the nineteenth-century under-accomplished
theories of Reverend Alfonso Mengena, which were discarded
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